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Shall we receive good at the hand 
of God and not evil?

Job 2:7–10

7So Satan went forth from  
the presence of the Lord,  
and smote Job with sore boils 
from the sole of his foot to  
his crown.

8And he took him a potsherd  
to scrape himself therewith;  
and he sat among the ashes.

9Then his wife said to him: 
“Do you still hold fast to your 
integrity? Curse God, and die.”

10But he said to her:  
“You speak as one of the impious 
women speaks. What? Shall we 
receive good at the hand of God, 
and shall we not receive evil?”  
For all this Job did not sin  
with his lips.

ֵני ה׳    זַוֵיֵצא ַהָשָטן ֵמֵאת פְּ

ִחין ָרע   ַוַיְך ֶאת־ִאיֹוב ִבשְּ
ֳקדֹו: ַעד ָקדְּ לֹו עד וְּ ִמַכף ַרגְּ

ָגֵרד בֹו   ִהתְּ  חַוִיַקח־לֹו ֶחֶרׂש לְּ

תֹוְך־ָהֵאֶפר: הּוא יֵֹשב בְּ וְּ

ָך ַמֲחִזיק  ּתֹו עֹדְּ טַוּתֹאֶמר לֹו ִאשְּ

ֻתָמֶתָך ָבֵרְך ֱאֹלִקים ָוֻמת: בְּ

ָבלֹות  ַדֵבר ַאַחת ַהנְּ יַויֹאֶמר ֵאֶליָה כְּ

ַקֵבל ֵמֵאת  ַדֵבִרי ַגם ֶאת־ַהּטֹוב נְּ ּתְּ
ַקֵבל   ֶאת־ָהָרע לֹא נְּ ָהֱאֹלִקים וְּ

ָפָתיו: ָכל־זֹאת לֹא־ָחָטא ִאיֹוב ִבׂשְּ בְּ

MAurEEn LovED to tEACH. And when she taught, 
she did so using a ridiculously diverse set of sources, 
including not only tanakh, but 19th century cookbooks, 
the film Groundhog Day, Yiddish Theatre, King Lear, and  
of course Fiddler on the Roof. 

The texts she loved the most were often the most difficult 
ones to teach: Nameless Women of the Bible, Jonah, and 
Job. It will surprise no one, therefore, to learn that her 
MA dissertation was titled: Teaching Ancient Texts in Jewish 
Adult Education: A Critical Exploration of Contemporary 
Approaches, or Why the Bible is Not Over Yet. 

In this dissertation, Maureen stated that her  
“aim in teaching Biblical text would be to mine it for its 
fullest meaning, explore its depths and embrace the most 
challenging aspects of all it offers.” Perhaps this is why  
she loved teaching the Book of Job. Its content challenges 
us, particularly as we remember Maureen today.

The texts on these pages are taken either directly from  
the Book of Job, from Maureen’s dissertation about 
teaching Job, or from her Limmud commentary about  
Moses and Job. We hope you will “mine” these texts  
for their fullest meaning and that you will hear  
Maureen’s voice speaking to you as you study them.



2 3

 Text is something like a death 
coming upon a student

Elisabeth Kubler-Ross’s influential theory of bereavement and 
loss (1973) charts the grieving process in five stages:  denial, anger, 
bargaining, depression, acceptance. These stages can equally be applied 
to the integration of a text into a student’s life as a ‘change model.’  
The five-stage process is widely considered not just limited to 
thanatology but to any trauma or major life experience. Taking  
Kafka’s analogy of the text as something like a death coming upon  
a student, the process of discovery of a text such as the Book of Job 
could be mapped out as a life-changing event:

1.  DENIAL: what is this text to do with me? It is surely 
not mine – it speaks of ideas and values utterly alien 
to me.

2.  ANGER: I reject it – it clashes with my value system.  
It cannot be meant for me.

 Job’s anger helps tame ours
Job’s anger helps tame ours and bring it into manageable compass: 
this itself is a kind of consolation. We read Job not because it provides 
answers for our questions, consolation for our grief, or redress for  
our anger, but because it expresses our questions, grief and anger  
with such force.

Raymond Scheindlin, The Book of Job: Translation, Notes and Introduction;  
norton, new York, p. xxi

3.  BARGAINING: if I accept certain parts of the text or 
enjoy the “story” I do not necessarily  have to change my 
beliefs or my world-view.

4.  DEPRESSION: I have read the text and accept its 
validity and it has affected me. My world view has been 
changed. It contains elements that I find difficult.

5.  ACCEPTANCE: I achieve some level of detachment, 
making peace with the text, integrating it into my  
personal philosophy at some level.

The impact of the text has hopefully been an enriching, even 
transformative one for the student, with textual authenticity  
and integrity sustained. The student has been encouraged to develop 
and forge an honest relationship with the text, enhanced by studying  
it in the group setting, as Rosenblatt suggests: 

“The literary transaction in itself may become a self-liberating process, 
and the sharing of our responses may be an even greater means of 
overcoming our limitations of personality and experience.” 

Maureen’s dissertation, p. 42
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9When I made the cloud the 
garment thereof, and thick 
darkness a swaddlingband for it,

10And prescribed for it My 
decree, and set bars and doors,

11And said: “Thus far shalt you 
come, but no further; and here 
shall your proud waves be stayed”?

 teachers need to be bold
teachers need to be bold, presenting the Bible itself as “not over,”  
to use Klitsner’s terminology, but rather as a continuing conversation 
taking place between text and reader. Teachers must experiment to 
create a relationship with the text where the sacred nature of the 
writing is respected, its impact is recognised, its influence is explored, 
and it can be revisited in “second naivete” to be appreciated as a work 
of unique inspiration.

The teacher’s challenge is to allow the Bible to fall, unapologetically,  
as an unexpected blow on the reader as Kafka describes. If we can then 
read it through “openness with roots” (resnick) we can interpret, “hear 
again” (Ricoeur, 1967) and form an I-Thou relationship (Buber, 1923) 
with the Bible that will continue to enrich teachers and students in 
this generation and in those to follow, ensuring its survival.

Maureen’s dissertation, p. 66

Where were you when I laid  
the foundations of the earth?

1Then the Lord answered Job  
out of the whirlwind, and said:

2Who is this that darkens counsel 
by words without knowledge?

3Gird up now your loins like  
a man; for I will demand of you, 
and declare you to Me.

4Where were you when I laid the 
foundations of the earth? Declare, 
if you have the understanding.

5Who determined the measures,  
if you know? or who stretched 
the line upon it?

6Whereupon were the 
foundations thereof fastened? or 
who laid the corner-stone thereof,

7When the morning stars sang 
together, and all the sons of God 
shouted for joy?

8or who shut up the sea with 
doors, when it broke forth,  
and issued out of the womb;

 אַוַיַען־ה׳ ֶאת־ִאיֹוב מנהסערה  

ָעָרה ַויֹאַמר: ִמן ַהסְּ

ִשיְך ֵעָצה   בִמי ֶזה, ַמחְּ

ִלי־ָדַעת: ִמִלין בְּ בְּ

ֶגֶבר ֲחָלֶציָך  גֱאָזר־ָנא כְּ

הֹוִדיֵעִני: ָך וְּ ָאלְּ ֶאשְּ וְּ

ִדי־ָאֶרץ  ָיסְּ  דֵאיֹפה ָהִייָת, בְּ

ָּת ִביָנה: ַהֵגד ִאם־ָיַדעְּ

ַמֶדיָה ִכי ֵתָדע  הִמי־ָׂשם מְּ

אֹו ִמי־ָנָטה ָעֶליָה ָקו:

ָבעּו  וַעל־ָמה, ֲאָדֶניָה ָהטְּ

אֹו ִמי־ָיָרה ֶאֶבן ִפָנָתּה:

ֵבי בֶֹקר  ָרן־ַיַחד כֹוכְּ  זבְּ

ֵני ֱאֹלִקים: ַוָיִריעּו ָכל־בְּ

ָלַתִים ָים  חַוָיֶסְך ִבדְּ

ִגיחֹו ֵמֶרֶחם ֵיֵצא: בְּ

Job 38:1–11

ֻבשֹו ׂשּוִמי ָעָנן לְּ  טבְּ

ַוֲעָרֶפל ֲחֻתָלתֹו:

בֹר ָעָליו ֻחִקי   יָוֶאשְּ

ָלָתִים: ִריַח ּודְּ ָוָאִׂשים בְּ

לֹא ֹתִסיף      יאָוֹאַמר ַעד־ֹפה ָתבֹוא, וְּ

אֹון ַגֶליָך: ּופֹא־ָיִשית ִבגְּ
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He discovered he was a Hebrew rather an Egyptian and was forced 
into leading a people he is unable to relate to while constantly facing 
frustration and rebellion. He saw his brother and sister die and now – 
he is denied the completion of his work. 

God finished His warning to Moshe not to drag the argument on 
further with the instruction: to command Joshua, the next leader,  
who will go over to lead the people. Perhaps God realises the potential 
difficulty of leadership handover by telling Moshe to “strengthen and 
encourage him.” Which Moshe does. The sign of a great leader is to 
create a successor, to enable them, to truly wish them well, to publicly 
empower them and to squash the pain and desire to be in their place 
that may accompany that process. 

For me the text of Devarim contains a great deal of off-text 
constricted throat-swallowing, of what is unsaid by Moshe about this, 
accompanied by the hottest of unshed tears and the unspoken “But… 
please… You said… I hoped… surely I deserve…” Moshe’s graceful and 
generous silence so as not to sabotage or spoil the reaching of the Land 
is a testament of his true greatness.

Limmud on One Leg: Va’etchanan 5773, by Maureen Kendler

 oh, the pain, the pain!
oh, the pain, the pain!

This sedra contains the stern magnificence of the 10 commandments, 
the Shema and the laws determining the fate of the nation. But 
its name “Va’etchanan” carries such personal pain: “And I pleaded/
implored…” Moshe begins with his personal perspective of deprivation 
and of pain: 

“ And I pleaded (with God) to be allowed over the 
river Jordan to see the good land…”

God’s response was one of anger and a harsh refusal: blunt in its two 
words of Hebrew—“rav Lach!” translated as “It is too much for you!” 
or “Let it suffice you!” followed by a clear instruction to Moshe not to 
speak about this matter any more. End of.

rashi says “va’etchanan” is used to when someone asks for an 
“undeserved favour” and this adds to the emotional pull of the plea. 
The Hertz Chumash translates it as “I besought” – i.e. please grant this 
to me as an act of grace, and favour. A Midrash highlights this unusual 
word which has the gematria (numerical value) of 515, saying that 
Moshe asked no less than 515 times (Devarim Rabbah 11:10). No wonder 
God puts an end to this exchange.

The frustration and wish for continued dialogue can only die on 
Moshe’s lips. He will not fulfil his dream by going to the Promised 
Land. Sometimes defeat must be admitted.

There is a Talmudic tradition that Moshe wrote the Book of Job, the 
Biblical treatise on suffering. This tradition says he wrote it to comfort 
the Israelite slaves, to help them endure hardship. And yet Moshe may 
have been reflecting his own suffering in this tale. Moses is no stranger 
to suffering, turmoil, loss. 
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LinK TO VieW  
WebSiTe TribuTe bOOK

tribute-to-maureen.fromabirdie.com/your_album/
credits?phrase=QmFieQxx
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WebSiTe TribuTe bOOK

tribute-to-Maureen.fromabirdie.com/contribute

“I read the Book of Job last night. 
God does not come out  

too well in it.”
Virginia Woolf on the book of Job – quoted by Maureen in her dissertation

קדיש דרבנן

ֵמּה ַרָבא. ]אמן[ ַקַדש שְּ ִיתְּ ַגַדל וְּ ִיתְּ

ָכל  ַחֵיי דְּ יֹוֵמיכֹון ּובְּ ַחֵייכֹון ּובְּ כּוֵתּה בְּ ִליְך ַמלְּ ַימְּ עּוֵתּה וְּ ָרא ִכרְּ ָמא ִדי בְּ ָעלְּ בְּ
רּו ָאֵמן. ִאמְּ ַמן ָקִריב, וְּ ָרֵאל ַבֲעָגָלא ּוִבזְּ ֵבית ִיׂשְּ

ַמָיא[ ֵמי ָעלְּ ָעלְּ ָעַלם ּולְּ ָבַרְך לְּ ֵמּה ַרָבא מְּ ֵהא שְּ ]אמן, יְּ

ַמָיא. ֵמי ָעלְּ ָעלְּ ָעַלם ּולְּ ָבַרְך לְּ ֵמּה ַרָבא מְּ ֵהא שְּ יְּ

ַהָלל  ִיתְּ ַעֶלה וְּ ִיתְּ ַהָדר וְּ ִיתְּ ַנֵשא וְּ ִיתְּ רֹוַמם וְּ ִיתְּ ָפַאר וְּ ִיתְּ ַּתַבח וְּ ִישְּ ָבַרְך וְּ ִיתְּ
ִריְך הּוא.[ ָשא. ]בְּ ֻקדְּ ֵמּה דְּ שְּ

ָמא.  ָעלְּ ֶנֱחָמָתא ַדֲאִמיָרן בְּ ָחָתא וְּ בְּ ִשיָרָתא ֻּתשְּ ָכָתא וְּ ֵעָלא ִמן ָכל ִברְּ לְּ
רּו ָאֵמן. ]אמן[ ִאמְּ וְּ

ִמיֵדיהֹון.  ִמיֵדי ַתלְּ ַעל ָכל ַּתלְּ ִמיֵדיהֹון וְּ ַעל ַּתלְּ ַעל ַרָבָנן. וְּ ָרֵאל וְּ  ַעל ִיׂשְּ
ִדי  ָרא ַקִדיָשא ָהֵדין וְּ ַאתְּ ָתא. ִדי בְּ אֹוַריְּ ִקין בְּ ָעסְּ ַעל ָכל ַמאן דְּ  וְּ

ַחִיין  ַרֲחִמין וְּ ָדא וְּ ִחסְּ ָלָמא ַרָבא ִחָנא וְּ כֹון שְּ הֹון ּולְּ ֵהא לְּ ָכל ֲאַתר ַוֲאַתר. יְּ בְּ
ָעא  ַארְּ ַמָיא וְּ ִבשְּ ָקָנא ִמן ֳקָדם ֲאבּוהֹון דְּ ִויֵחי ּוֻפרְּ זֹוֵני רְּ  ֲאִריִכין ּומְּ

רּו ָאֵמן. ]אמן[ ִאמְּ וְּ

רּו ָאֵמן.  ִאמְּ ָרֵאל. וְּ ַעל ָכל ִיׂשְּ ַחִיים ָעֵלינּו וְּ ַמָיא וְּ ָלָמא ַרָבא ִמן שְּ ֵהא שְּ יְּ
]אמן[

ָרֵאל  ַעל ָכל ִיׂשְּ רֹוָמיו הּוא ַיֲעֶׂשה ָשלֹום ָעֵלינּו וְּ  עֹוֶׂשה ָשלֹום ִבמְּ
רּו ָאֵמן. ]אמן[ ִאמְּ וְּ
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